Annotation.Topicality of the study lies in the fact that modern rationality as a significant achievement of civilization is simultaneously becoming a real threat to the mankind.Science, undertaking a humanistic mission, at the same time dehumanizes what it was aimed at: the system of values, education and culture.Acquired knowledge is often used to destroy the environment and humanity, and not for progress and well-being.Disruption of the harmony of natural, social and spiritual, underestimation of the anthropocentric dimension of scientific rationality put Homo sapiens on the brink of being.Recently, in philosophical and social thought, the problem of the ways of forming a new humanistic world attitude and humanistically oriented science and ethical rationality has acquired particular urgency.Analysisoftheliterature.Scientific works of foreign and native authors, who began the study of this problem, are used:R. Andryukaitene, V. Vernadsky, M. O. Tsira, V. Shvyrev, V. Shuper.Purposeofthearticle -philosophical understanding of the new rationality as a factor in the formation of a coevolution-innovation strategy for themodern world development.Theobjectiveofthestudyisananalysis of the essence of rationality, the characteristics of its main features and role in the formation of a coevolution-innovation strategy for the sustainable development of the mankind.The methodology of the study is based on an interdisciplinary approach, integrates modern practices of philosophy, philosophy of science, epistemology, ecology, ethics and axiology.Comprehension the complex problems of the rational / irrational, evolution / co-evolution, crisis / sustainable development dichotomy and their influence on the humanization of scientific knowledge was encouraged by the principles of historicism and global evolutionism, the dialectical method, methods of abstraction, generalization and conceptualization,as well as the methodology and principles of synergetics.The conclusions :The article studies the essence of rationality and the limitations of its current concept, the causes and features of the crisis of rational awareness of the modern world, due to the dehumanizing role of scientific and technological progress.It justifies the thesis that the situation can be changed by giving the scientific progress of the humanistic direction, forming the anthropocentric dimension of scientific rationality.Humanity must resolve an issue of rationality from the position of the humanistic world outlook and create a new model of science. The basis for solving this problem may be the modern understanding of humanism, which, in turn, will serve as the basis for the emergence of a new type of Філософія © Kozlovets Mykola & Horokhova Liudmyla & Mеlnychuk Victoriia, 2019 48
Problem solving in general and its connection with important scientific or practical tasks
Humanity today faces unprecedented global changes: environmental, economic, cultural, political, and social.At the same time, on the verge of XX-XXI anthropogenic civilization has faced problems that indicate a large-scale crisis,which is reflected in the threats of survival of the human race as a qualitatively peculiar degree of animate natureevolution, the danger of the destruction of the biosphere, as well as in the problems generated by modern information technologies.The information civilization comprehensively, deeply, far from always has a positive effect on human development.Consciousness of people is becoming more superficial, simplified.The hopes that relied on the stabilizing features of such spheres as knowledge, science, information, their influence on the prevention of the consequences of the systemic crisis, have misplaced.The previous mechanisms of scientific sphere management, which led to enormous technological progress of mankind, are becoming today a threat to its existence, accompanied by dehumanization.And science itself is found in a state of crisis, because its epistemological possibilities, and, consequently, the potential of modern scientific rationality as signs of science and the way of development of the world appeared to be not sufficiently developed to prevent the emergence of a crisis situation.Under such conditions, the development of an optimal strategy for a constructive solution to the crisis is impossible without the formation of a new concept of rationality, which is the basis of the modern paradigm of world order.
An analysis of recent researches and publications from which the author of the problem is based on the solution of this problem
An analysis of global scientific and technological changes, their socio-anthropological consequences and ecohumanistic prospects of humanity, criteria and imperatives of sustainable development is one of the most important topics in the system of socio-philosophical knowledge.Researchers record the contradiction between the new realities of existence and the established (outdated) forms and methods of scientific and rational comprehension of the world.The fourth industrial revolution begins, in which technology will play an increasingly important role both as a blessing and as a challenge to the existing way of life.The risk of the use Humanistic type of rationality as a factor of the formation of co-evolution-innovation strategy for sustainable development of mankind 49 of new technologies that have a multipurpose purpose and make it possible to form a new value and ideological space of the zones of influence and interests of other states is becoming more and more obvious.
A thorough scientific and philosophical study of various aspects of rationality problem in foreign and native science is primarily due to the names of such scholars as R. Andrikuyten Yu. Tunitsa, O. Tsira. The works of these researchersanalyzenot only rationality itself and its essential manifestations, but also contain criticism of scientific and rationalized forms of human thinking.The authors fairly refer to a number of negative features of the industrial society the facts of unsuccessful exploitation of scientific knowledge in production interests, attempts to use the imperatives of science for political and ideological purposes, the construction of complex methodological techniques, which are based on the completeness and completeness of scientific evidence.It is substantiated that with the transition to post-industrial development the attitude to science, value and self-value of knowledge in general is changing.Despite the study of a number of aspects of this problem, it remains unsystematized, as there is an interest in researching rationality as that which is accompanied by insufficient attention to its crisis and its impact on the co-evolutionary and innovative development of the modern world.
Presentation of the main research material with the discourse of the received scientific results
Since the formation of science as a social institution, its role in society has been growing steadily.At the same time, two parallel processes were observed: on the one hand, thanks to science and technology, the achievements of mankind in various fields multiplied, and on the other hand, the number of problems with which society could not and cannot cope even now increased.Scientists note that the current crisis situation is only a reflection of the deeper crisis of rationalism, which has destructive consequences for the new millennium society.The most obviously devastating impact of the systemic crisis is observed in the current concept of rationality, which led the world to the loss of its integrity and unity.The rationality of the postindustrialist era is subject to serious changes, and its fundamental principles are amenableto the deforming influence of unprecedented in scale transformations.Thus, the Ukrainian philosopher A. Tolstoukhov, questioning the rationality of the behavior of individuals and groups in the post-industrial, post-modern society, rightly notes,that "the very foundations of rationality democracy, law, scienceare subject to erosion.Survival and resistance to mega-transformations of the global social context become the dominant motivators of behavior" [1,р. 49-63 ].
If we compare the current situation with that which arose in European civilization after the New Age and the epoch of the Enlightenment, then it becomes clear why, over time, spiritual and moral values became less and more important for a significant part of society.This shift is explained by the fact that scientific knowledge, which occupied the place of religion in the system of core values, in many cases did not become an existentialindividual value, but served as an empirically necessary system that facilitated human activity in many spheres.It has not become universally significant both at the individual level and in the social context of value.Society ceased to be united in value-ideological terms.Some began to believe in science, othersin religion, and others despaired of both the first and the second.Skepticism has become so significant as faith in certain values.
Acknowledging the pathos of the evolution of the reformatting of social structures and of ahumanbeing as one of the most important characteristics of the XIX-XX centuries., I. Kasavin, V. Lyktorsky and V. Shviryov emphasize the change in the content of the concept of "rationality": "Rationality is increasingly beginning to be understood not as something spiritual and disinterested, but as something that serves the success of an activity, helps to regulate human relations.The measure of rationality began to be applied to all types of vital activity, and they were understood and evaluated precisely from this point of view" [2, р. 142] .
Denial of the current concept of rationality is now becoming increasingly large, due to the aggravation of crisis phenomena in society.One of the landmark signs of the growing crisis was the formation of a specific consciousness, which was also characteristic of the crisis period of the rationalistic concept in the 19th and 20th centuries, aimed against the role of science as the dominant and decisive force of social development.Thus, M. Reimers and V. Schuper, acknowledging the conflict of science and ethics, note:"In recent decades, science has become a target for acute and far-fetched sound criticism, and not as a social institution, as much imperfect as all the rest ... but as knowledge of objective reality, understood as a set of clearly verifiable statements" [3, р. 68-75] .But the Swiss philosopher Andre Mercier believes that "science has become aggressive and seeks to occupy a leading place in the spiritual life. It dominates, turns into a monopoly, easily ignores all the rest" [4, р. 9].As reaction to these problems, antisecentist directives are being formed that orient the mass consciousness to the limited capacity of science, to the perseption of science as a force hostile in nature to the nature of man, and therefore, responsibility for all social catastrophes is placed on it.At the same time, critical assessments of the post-industrial era, science and scientific rationality are accompanied Humanistic type of rationality as a factor of the formation of co-evolution-innovation strategy for sustainable development of mankind 51
by an attempt to rationally justify strategies for the society development.
The narrow specialization of scientists within individual sciences leads to the fact that new facts are often analyzed outside of their interrelation with other spheres,as a result, the significance of scientific discoveries risks remaining closed in the narrow range of specialized knowledge.The outlined features are also characteristic of the development of socio-humanities, which does not allow to construct a generalized concept that would explain modern changes in the life of people and society in general.It should be noted that the question of the crisis of the humanities, about their failure to adequately describe the phenomena of culture, religion, consciousness, psyche, appeared on numerous occasions.Each time this crisis was associated with the fact that the classical scientific approach "cut off" the specifics of humanitarian phenomena, assimilating them to natural phenomena.The proposed new approaches that tried to preserve this specificity were not sufficiently scientific in the sense of their relevance to the criteria of classical scienceobjectivity, rationality, repeatability, predictability, etc.Moreover, recently we are increasingly dealing with scientific knowledge not so much with real as with possible objects and even worlds.
Analyzing the directions of modern trends in the interpretation of rationality, scientists, according to the classification proposed by V. Stephen, identify three main stages in the development of rationality concepts:classical, non-classical and post-classical rationality, which in the theory of knowledge correspond to different forms of idealization of the subject of knowledge and foreshadow different types of reflection over activity.According to V. Steopin, classical science and its methodology are abstracted from the activity nature of the subject; in a nonclassical, this nature already appears in an explicit form, and in post-classical it is supplemented by the ideas of the sociocultural constraint of science and the subject of scientific activity [5, р. 5-17].Types of scientific rationality interact, and the appearance of the next does not contradict the previous, but only limits the scope of its action.Emphasizing the importance of post-classical rationality, the philosopher drew attention to the fact that the subject of knowledge within post-classical science should not only "master the ethos of science", "focus on non-classical ideals ... proofs of knowledge," but also "to carry out a reflection on the values of scientific activity , expressed in scientific ethos.Such reflection involves the correlation of the principles of scientific ethos with social values, represented by humanistic ideals, and then the introduction of additional ethical obligations in the study and technological development of complex human-dimensional systems" [5, р. 5-17].It is obvious that the development and analysis of complex self-organized systems within postclassical science generates the need for ethical evaluation of research programs.All this testifies to the emergence of a number of new problems not only of a methodological nature, but also of an ideological one, which determines the existence of conditions for the paradigmatic transformation of the scientific tradition.
Back in the 70s of the twentieth, Y. Habermas posed the thesis about the crisis of the "old" rationality as formally focused on quantitative criteria.This rationality is a scientific and practical rationality. The philosopher justifies the need for humanization of scientific and practical rationality by appealing to the culture, the sphere of personal manifestations, the sphere of communication.He defines his concept as one that allows one to find an opportunity to rationalize rationality itself.As an alternative to modernist theories that come from either the "old" rationality or are ineffectively criticized and deconstructed, J. Habermas proposes his own original concept of "communicative mind", "communicative rationality", which, in his opinion, will allow finding an opportunity for rationality, will represent "potential for reason" and is oriented towards understanding, towards the development of the theory of knowledge by other means [6, р. 31-32, 45] .
The current situation leads to a cautious, suspicious attitude to science, forms an understanding that the traditional type of rationality has exhausted its capabilities and has become dangerous for a person.In science focused to this type of rationality, almost all human, humane is excluded from the cognitive process, and exclusively objectivistic scientific knowledge, separated from man, is soulless knowledge.Hence, the rationality generated by intelligence was suppressed by the mind itself. Today it is obvious that the logical and epistemological model of science, based on a similar type of rationality, should replace another model of science based on the humanistic type of rationality [7, р. 25] .
The principal significance of this problem is due, firstly, to the fact that science has become the basis for that form of rationality which functions in a large number of countries, especially European ones;and, secondly, the increasing role of science and its influence on other spheres of life, which intensifies the crisis in the spiritual and moral sphere.Therefore, it can be argued that radical changes in the worldview that took place in European culture from the seventeenth century have led to problems that remain unresolvedto this day.The problem of science and spirituality is closely linked with the antithesis "science -values", because human values are an essential element of its spiritual world.And if science is aimed at the knowledge of laws, then the world of values in general and of spiritual ones, in particular, does not obey them (laws).Spiritual complements natural and social, but only at the theoretical and methodological level.In fact, at certain stages of the development of mankind in different traditions, the world of scientific knowledge is not always harmoniously combined with the world of moral, religious and spiritual values.This circumstance has always excited sophists, but it becomes of particular relevance during the Humanistic type of rationality as a factor of the formation of co-evolution-innovation strategy for sustainable development of mankind 53 transition from one paradigm of knowledge to another.Scientific knowledge at all stages of development was based mainly on the intellect, oriented mainly on the ability of rationally-conceptual reflection of reality.Science, based on intelligence and using human abilities, builds different models, pictures of the world that have empirical foundations.
Considering the unique as a form of movement of rationality, A. Tsyra notesthat if in classical rationality, unique principles were unambiguity, clarity, obviousness, in non-classical relativity, complexity, randomness, complementarity, then in non-classical, non-linearity, chaos, self-organization, and openness of systems became determinative principles [8, р. 58-66] . The researcher speaks of the impossibility of adapting the old methodological principles to new discoveries.
A kind of methodological crisis that has arisen in connection with this can be resolved not along the path of separation and opposition in the content of rational scientific and extra-scientific components, but on the basis of revealing the values of integral forms of consciousness that characterize the integrity of a person"s world view. The absolutization of the tradition of "technical" or "technological" rationality leads to the extremes of abstract rationalism, fraught with imposture, faith in the omnipotence of reason and disintegration into self-contained, non-contiguous spheres of being.According to the Belarusian scientist A. Lazarevich, abstract rationalism as a one-sided orientation only to the objective value of knowledge and the effectiveness of its operating, the orientation towards the achievement of the goal and preferably with less means, as like following a certain general legal pattern "denies (up to annihilation) individuality, deprives the knowledge of subjective specificity, makes it impersonal… Therefore, the modern intellectual situation in society should be characterized not only by quantitative and even substantial features of functioning and acquired knowledge, but also by the degree of their subjective (living) explication, including questions of humanism, the practice of moral life, moral and ethical standards"[9, р. 287].
V. Vernadsky emphasized in his time the indissoluble connection of knowledge and morality:"In knowing, our mind does not observe, it forms reality according to the rules of the person...Knowledge of truth requires not only mental ability, and all the feelings, morality, moral responsibility" [10, р. 123] .In this context, the role of Ukrainian philosophy in shaping the foundation of new rationalism can not be ignored.In their works, native philosophers have constantly noted that the goal of knowledge is the inner connection of a person with a true being, which anticipates the inclusion of the moral component directly in the process of knowledge.In their interpretation, the rational was considered to be inextricably linked with moral duty, and human activity was conceived on the basis of a deep study of the laws of nature, largely consonant with modern ideas of co-evolution.
In the development of the ideas of co-evolution, one should also highlight the role of such a philosophical trend as irrationalism, which has changed the emphasis in the perception of rational and spontaneous, in principle, the nonrational phenomenon of life.It was representatives of irrationalism who for the first time restricted the use of a rational approach to assessing the life of society, stating that a civilization that focuses only on a rational principle and ignores the natural elemental processes inherent in the course of history will end up in a dead end.In contrast to the philosophical classics, which gives the first place to reason and rationality, and the main goal is to identify the internal logic of the development of this rationality,post-classical philosophy marks a refusal to recognize the rational principles of reality and highlights an irrational moment.However, this does not mean a complete denial of both rational in general and the capabilities of the mind in the process of cognition.This is a peculiar change in the alignment of accents, when the place and role of these two all-pervading anthropological and historical constants (rational and irrational) are radically revised.The ideas of the irrationalism theorists clearly demonstrated their significance at the end of the twentieth century, when rationalism, in its usual sense, completely exhausted itself.Although there is a tendency to rationalize the irrational and extraordinary, an exclusively rational approach has turned to mankind for the deployment of a number of global problems, the solution of each of which presents a grandiose in its scale tasks [11, р. 435-436] .
The new rationality, which is now being formed on the basis of coevolutionary ethics, allows us to develop an approach to solving global problems that will provide socially constructive solution to the systemic crisis.Along with thist the same time, the idea of co-evolution, which to some extent is present in the works of many researchers, is basically not fully realized now through a rationalistic approach to the world that is firmly rooted in the minds of modern man.In our opinion, this is due to the fact that one of the most vulnerable sides of the concepts now developed, which in various ways involves the implementation of the co-evolutionary principle, is the neglect of one of the most important properties of social systemstheir inertia, primarily due to the presence of memory [12, р. 61 ]. But there is another aspect of the problem. In search of the causes of the current situation, often dehumanizing factors in science are considered to be the growth of the abstraction of scientific constructions, the formalization and mathematization of scientific theories, the technological development of social life and the technological development of social production.Researchers A. Kornienko and An. Kornienko rightly noted that such an interpretation of this order of thingsis an expression of antiscientist positions.Rather, we are talking about the prerequisites for the dehumanization of public life, conditioned by the successes of science [7, р. 25] .
It is not about the rejection of Humanistic type of rationality as a factor of the formation of co-evolution-innovation strategy for sustainable development of mankind 55 progress as such, but the necessity of establishing such a science, which is directly related to the solution of fundamental philosophical and general scientific problems affecting the formation of a new type of rationality.If in the course of the natural and social evolution of society, which was under the auspices of nature, it was enough to be guided in the life by the knowledge about the finite, leaving on the "discretion" of nature the relation of the finite and infinite world of nature, then in the conditions of socio-natural development of society, this problem is increasingly relied on humanity. It is not about their opposition, in which one denies the other, since both the first and the second acquire the transcendental status in a new sense.Therefore, the problem of new rationality appears as a problem of the creation of transcendental logic, which expresses the relationship of material and ideal, within which all kinds of creation of nature and man would occupy their place and acquired a common sense.Formation of a new rationality is impossible without changing the system of its basic values, which ensure the stability of the social organism.
Thescientificcommunityingeneralf unctionswithintheframeworkofparadig minstallationsthatwereformedinthesec ondhalfofthetwentiethcentury, anditsconsciousnessoftenremainsinthe depthsofclassicalrationality.It must be understood that the scientific picture of the world has undergone significant changes in comparison with the classical vision, while the universe can continue to be filed within a holistic system bound by common principles. The result of the final stages of ideological and scientific searches of the 70's and 80's of the twentieth century wasthe formation of synergetics in an independent branch of knowledge, which marked the transition to a postmodern science.A new set of categories has been formed, within which the post-nonclassical rationality acquires its outlines.Nature is no longer considered to be an area of the unchanging (deterministic) laws. It is as eventive as history.The synergetic approach and universal evolutionism have become the links that have combined the different picture of the world in some common vision of reality.
The concept of post-classical rationality, which was formed in the twentieth century [13, р. 15-26; 14, р. 18-36; 15, р. 21-25] is based on the assumption that knowledge of the object are correlated with the mass of its activities and value-target structures.Therefore, it is wrong to understand only what is opposed to the irrational by rational, that is, only logically grounded, existing within the limits of seanse.This is just one of the approaches to determining rational. One should agree with the idea thatitmakesmoresenseto extend rationality to any activity and, if not to solve and if there is no other wayto set the problem of its rationalization and identify its criteria [7, р. 27] .
The problem of expanded interpretation of the notion of rational was raised at the turn of the seventeenth and eighteenth centuries, when an attempt was made to differentiate the concept of "rationality of knowledge" and "rationality of action".At the same time, rationality was interpreted in a broad senseas scientifically grounded, organized, accurately and accurately calculated knowledge, ordered according to a certain principle.This is the so-called cognitive sense of the notion of rational knowledge, including scientific as a higher type of rationality.Rational scientific knowledge in the classical sense is knowledge that meets a number of scientific criteria, namely: truth, intersubjectivity (general significance), systemicity, logical inconsistency.But rational can be considered in the broader contexttaking into account the importance of the social continuum in reforming therationality criteria.We emphasize that rationality is not a specific feature of the sphere of theoretical thinking.Any sphere, which is inherent in value relationships, can be characterized by using the category "rationality".Every spiritual and practical activity that contains elements of the cognitive, and therefore appears as a phenomenon of consciousness, is characterized by rationality.It is clear that the latter does not exclude differences in the criteria of rationality, for example, in scientific, aesthetic or religious activity.
It should be noted that the value and priority status of rationality today is not changing, although its content is acquiring, without a doubt, a new sound.New rationalism requires the approval of semiotic guidelines, which would ensure the co-ordinated development of nature and society.Concepts of arbitrary theories that reflect an immature, transitional state of being should be replaced by concepts confirmed by the practice of a socio-natural whole.
Today, in search of ways of humanizing scientific rationality a new section of the study arose, the essence of which is that understanding the rationality of scientific knowledge is not only variable, but also socially predetermined.Thus, the idea of the criteria for the rationality of scientific knowledge within the German philosophy of the New World differs from that which was formed from the moment when science became a social institution.In science there is a certain connection and complementarity between cognitive criteria of rationality and criteria of sociality.Both the first and the second form a kind of contour, within which "... cognitive criteria of rationality predetermine the specificity of its social criteria, and social criteria of rationality through certain mechanisms affect the formation of cognitive criteria" [16, р. 3-21] .And if one can identify the socio-cultural factors that influence the development of science, then the cognitive characteristics of the "hidden" idea of the rationality of social action.Sociodetermined changes in the subject of research appear as a significant factor that determines the kind and type of theory, changes the idea of scientific.Scientific rationality optimizes human activity, due to its possible prediction, it is a means of creating models for the feasibility of changes.Components of science, considered in the dynamics, may be Humanistic type of rationality as a factor of the formation of co-evolution-innovation strategy for sustainable development of mankind 57 deceit, false and partial knowledge, therefore, it is difficult to resolve the rationality of a particular concept or hypothesis at a particular time interval. Ukrainian scientists claim that the progress of modern scientific knowledge and successes of the synergistic approach lead to the recognition of legitimacy and justification in many epistemological situations of a more "soft" methodology of scientific knowledge (in contrast to the methodology of classical science) in the process of adopting theoretical constructions as scientific.Thus V. Ratnikov submits this methodology in the form of "four refusals": 1) the refusal of the priority of the classical (Laplacian) and quantum-mechanical determinism and the transition to its "softer" forms,which allow a combination (as a complement to each other) of strictly deterministic and probabilistic statistical methods of description, although with possible limitations on the ability of their prediction; 2) the refusal of the priority of linear methods of description, the style of thinking and the transition to nonlinear as more abundant possibilities and realistic, allowing to describe chaotic systems as well;3) the refusal of the priority of simplicity in the scientific description (representation) and the explanation of the world and the expansion of the class of objects possible for scientific research [17, р. 173-174] .
The idea of a rational as a multilevel and branched system of categories, in conjunction with the problem of visibility of knowledge, inevitably raises the question of the ideal of rationality.It is intuitively evident that the epistemological ideal of rationality is a scientific theory.Indeed, scientific theory is a special approach to the comprehension of the world, a specific form of knowledge organization, which gives a coherent idea of theexistence laws of the object.Adequacy of reflection, clarity, logical inconsistency of the structure of knowledge within the theory, systematic and internal structuring of scientific knowledge, completeness and practical significance -all this makes scientific theory an ideal of rationality.In the process of a theory development, the theoretical means of presentation of knowledge are worked out, procedures are carried out for its systematization, which theorizes and rationalizes science.It is the formation of scientific theory that determines the highest characteristics of rationality: universality, necessity, authenticity, methodological performance and practical significance.In historical terms,the very process of theorization as the basis for a rational reconstruction of the science development is no less important than the creation of a scientific theory for the science. Research thought moves from ideal scientific theories to hierarchies, which are based on fundamental theories [18, р. [13] [14] [15] [16] [17] [18] [19] [20] [21] [22] [23] [24] [25] [26] .
Confirmation of the mentioned is the factthat the social system never completely loses the memory of its prehistory, since the consciousness of people is rather conservative and difficult to refuse stereotypical representations.That is why the idea of synthesis of western and eastern cultures today is of great popularity, based on changing patterns of behavior of politicians, representatives of different religions, scientists and businessmen, which, according to its founders, is intended to serve as the basis for a new rationality.We believe that the traditionalist-type civilization will not accept unambiguously Western values, as well as man-made -the values of Eastern culture.The process of interpenetration and the establishment of stable ties between the two cultures on the basis of the ideas of co-evolution may prove to be as prolonged and complicated as unpredictable obstacles that the time humanity has to deal with global problems can be disastrously little.In view of the above, optimism about a possible intergenerational combination on the basis of coevolutionary processes of the Eastern and Western cultures is to a certain extent premature [12, р. 61] .
However, in the search for ways to make the subject of scientific knowledge the most refined aspects of spiritual life and human experience, synthesis of Eastern and Western religious, philosophical, spiritual and scientific traditions is required.A notable feature of Oriental cultures is the development of ideas of harmony of truth and morality, designed through the prism of scientific and technological progress, which can provide a philosophical and methodological foundation for nondestructive research of humandimensional developing systems.Recently, concepts that somehow involve inclusion in the civilization of the society of elements of Eastern cultures, determine one of the key trends in the attempts to solve the problem of changing the values grounds of thesociety foundations.
However, typical for technogenic civilization idea of a person as an active transforming subject is in a rigid opposition with typical for the Oriental culture views on the admissibility of only the minimum necessary impact on the surrounding world.In our opinion, this opposition does not allow us to hope for the prospect of rapid formation of harmonious synthesis of western and eastern cultures with the subsequent restoration of the original balance of man and nature in the individual concepts described.Since the return to the natural environment for humankind has become fundamentally impossible, the characteristic feature of the above concepts are considered somehowutopian.
For the practical realization of these concepts, it is vital, in our opinion, to create a mechanism capable of effectively overcoming the inertia of the society, due to the presence of memory of the prehistory and the stereotypes that are formed on its basis.The role of such a mechanism, in our opinion, is capable of performing innovative activity on the basis of co-evolutionary ethics.The combination of the coevolutionary strategy of the society with the innovative approach, serving as an instrument of advanced actualization and the choice of viable forms, allows us to provide a more harmonious perception of the values system, tested by a combination of natural evolution and a proactive participation of the human mind.In this sense, rationality, based on coevolutionary innovation ethics, Humanistic type of rationality as a factor of the formation of co-evolution-innovation strategy for sustainable development of mankind 59 provides society with a high level of resilience to the devastating effects of crises.It is innovative activity, as an instrument of a pre-emptive actualization and the choice of a possible future, is capable of supporting the process of society socialization.The latter is based on the search and forecasting function of innovation, and therefore has the potential to develop a strategy for the timely and successful solution of evolutionary crises.
A society of sustainable development is impossible without a significant self-limitation of a person, their needs and claims.The concept of intelligent needs, which should be steadily guided by mankind, is logically connected with the study of Academician V. Vernadsky about the noosphere -the sphere of mind, as a new stage in the evolution of the biosphere, associated with the emergence of human consciousness and aimed at transformation of nature activities.The key idea of the researcher is that the transition of the biosphere to the noosphere, that is, the realm of reason, is a logical and inevitable stage in the development of mankind.A man, according to V. Vernadsky, is not a self-sufficient living being, living separately according to his / her own laws, it coexists within nature and is part of it.Noospherization (that is, filling with intelligent content) of literally all spheres of life of society is the most important, truly strategic requirement of time [19; 20] .The doctrine of the noosphere became the stimulus for the formation of a new picture of the world, aimed primarily at knowledge as the truth in knowledge, and not the conquest of the laws of nature (ecological imperative), the revision of the whole set of traditional ideological notions about the place and role of man in nature and society, the discovery of new values, priorities and norms of being of society.
Today, nature faces the humanity with the "imperative of survival" as an imperative of transition to a new form of beingthe noosphereecologically spiritual one, the model of the noosphere as a controlled socionatural evolution based on social intelligence and an educated society.Therefore, the problem of the formation of noosphere anthropocentrism and human thinking is acute.Only "noosphere man" can think not only in the aspect of a separate personality, family or kind, state or their associations, but also on a world-wide basis.Noosphericism is not only a new form of being, a socionatural homeostasis, but also a new philosophy, a new scientific picture of the world, a new quality of a man.
Confirmation of the above is the opinion of the authors of the monograph "Philosophy of Information and Communicative Society:
Theoretical and Methodological Context" concerning the future: "Philosophy of noosphere development means that politics is defined by the sphere of mind (noosphere), morality and justice, is based on a scientific, rational and moral basis of justice, on noospheric approaches to the development of society ...The criterion for thedevelopment level and quality of human life is the humanistic values and knowledge of a person who lives in harmony with the surrounding nature and the natural environment"[21, р. 224].
Consequently, a knowledge-based information society based on sustainable development can be considered as the first stage of the sphere of mind, where the dominant resource is the information used for the purpose of sustainable development, and information technologies are the main source of further noosphereogenesis.The selforganization of the noosphere as a globally sustainable socio-natural system is carried out here by minimizing the use of material and energy resources, preserving the biosphere.The upcoming step of noospherogenesis, on the thought of the military writer V. Voronkovo, is the entry of the organization into the epoch of ecologic civilization,which will be based on effective solutions to the problems of protecting the environment,sustainable use of natural resources and the prevention of anthropogenic ecological catastrophe, where environmental safety should be immanently interconnected with sustainable socioeconomic development of the noosphere orientation. Development of a universal program of human survival involves the need to implement the noospheric and ecological imperative in the practice of human life, developing the need for each person to be responsible for the future of civilization and for the fate of the human race,which should be the basis of "global ethics", based on the idea of human ecology and its spiritual and moral perfection through awareness of itself as part of the socio-natural integrity [22, р. 179-191] .
Studying the situation, Ukrainian researchers came to the conclusion that the breakthrough in the system of information and communication technologies caused profound meaningful changes in all spheres of social and professional activity that led to the emergence of a new phenomenon of smart-society and a smart-man.The concept of smartsociety as the highest stage of civilization development requires implementation at all levels of human development, which indicates a high ranking of the country in terms of innovation development [23; 24; 25] .Currently, the ideas of quantum physics (quantum consciousness), the theory of the holographic universe, the ideas of cholodynamics, bodyoriented therapy, neurobiology, etc., which prove the unity of all existing, and the concept of synergy, synchrony is used as the key in various sciences.Therefore, the question of new ways of learning and a new scientific paradigm has become acute.
The present situation can be changed by providing the scientific progress with a new direction, forming a humanistic dimension of scientific rationality, harmonized with the sphere of social relations, making man-centered landmarks determining in the evolution of science as a sphere of knowledge.Only after fully comprehending the sociality of science, its connection with the culture of civilization, a person will be able to humanize science.As a result, a person has to solve the issue of scientific rationality from the standpoint of humanistic world Humanistic type of rationality as a factor of the formation of co-evolution-innovation strategy for sustainable development of mankind 61 perception, and thus create a new humanistic model of science. The basis for solving this problem may be a new understanding of humanism, which, in turn, will serve as the basis for the formation of a new, humanistic type of rationality.This means that the problem of synthesis "mansciencehumanism" should acquire a fundamentally new twist.If the traditional concept is based on the interpretation of humanism as a valueoriented relationship, focused on a man, then anthropocentrism makes man the center and unsurpassed goal of the universe.Thus, the humanistic tradition derives from the recognition of the value of man as a person, the recognition of the human good as a criterion for assessing of all social structures and the recognition of person as the highest goal [7, р. 29 Today, the "human gap" that penetrates information and technological civilization is becoming more and more visible.Especially strongly it manifests itself in the isolation of science and technology from humane relations problems.Indeed, the 21st century is a century of information, science and technology.Unprecedented in history, scientific and technological progress, the power of material objects, penetrating all hypostasis of human existence, affects both the state of the Spirit and soul, interpersonal and interstate relations.Politics, art, religion, morality almost as much as the economy, being under the authority of the "technical demon", appear in the form of fetishized computer entities, the transnational being of which forms the state of the social spirit, its customs, social feelings and emotions, behavioral reactions, and motives of activity.In a modernizing society, people begin to act rationally in all spheres of being, lose their habits of navigating life only on traditional representations, to build it on illusions and fantasies, no matter how attractive and comforting they are.
It is no exaggeration to assertthat the basis of all problems of our time is the anthropological crisis, conditioned by the underestimation of the spiritual and moral aspects in the human life of industrial and postindustrial society.In the commemorative report "Come On!"the co-presidents of the Roman Club Anders Wijkman and Ernst Ulrich von Weizsekker, in collaboration with more than 30 members of the Committee, featured a new paradigm for resolving global economic, social and environmental crises. The leading role is played by the idea of a new "Enlightenment" for the "Complete World": we can not continue to live according to old models created for the world with less than a billion people.The existing development model is fundamentally fallacious, and the maximization of profits and the salvation of the planet is controversial.The new "Enlightenment" should be characterized by a substantially improved balance between man and nature, between markets and the law, between private consumption and public goods, between social justice and development incentives [28] . Today, when humankind has not only comprehended the "limits of growth", but actually reached them, a qualitatively new paradigm is required.This is what "Come On!" calls "New Enlightenment."The ideology of balance between man and nature; between long-term consequences and tactical tasks; between speed and stability; between personal and social; between religion and state; between fair remuneration and social equality; between market forces and the law.It's worth consentingещ the authors of "Come On", who combine economics, politics, ecology and even philosophy and psychology, contrasting the new anthropocentrism to the obsolete market fundamentalism.
Solving the problem is the formation of human integrity by overcoming the gap between scientific rationality and cultural values.A person should find new forms of connection between scientific rationality and spiritual and moral values, should need higher values more than benefit and profit.However, the awareness of the need to rethink the current situation, when scientific knowledge and rationality based on it are opposed to spiritual and moral values or are indifferent to them, is rather slow.
It should be noted that in connection with the rise of the economic and cultural potential of society, the importance of free time, rationalization and culture of leisure increase, which is organically linked with the improvement of the whole system of social relations.Therefore, not only social and political-economic institutions must be transformed, but also totalitarian forms of traditional culture that contribute to the ideological strengthening of social amnesia, consumer irrationalism and dehumanized consumption fetishism.
Social life today is filled with uncertainty, risks, conflicts, and with each subsequent change, it is becoming increasingly difficult to predict even the immediate future.Social governance and sociality as a whole, based on rational strategies, become ineffective under current conditions.Knowledge in itself did not justify those hopes and expectations that relied upon them from the era of the Enlightenment.This knowledge turned out to be insufficient to find effective ways of arranging the world on both reasonable and humanistic grounds. Is it actually possible, on the basis of a rational approach, to understand and predict the development of the modern world of society?
The concept of humanism that is being formed today, unlike the previous one, does not separate a person in the world, and the more it does not contradict them, but considers a person in a world that serves for their self-worth, and hence the value of knowledge must be determined not by its concrete, temporary utility, dictated by the "principle of consumption", but by the fact that knowledge is the soul of human culture, the entire history of scientific and spiritual civilization, that is also self-sufficient.That is all that, being an intrinsic value, becomes a Humanistic type of rationality as a factor of the formation of co-evolution-innovation strategy for sustainable development of mankind 63 value for a person.Therefore, nowadays the dehumanization of science, modern scientific rationalism, manifested in the loss of communication between science and man, in the technization of science, in alienating knowledge from the one who produces it, can only be overcome through a humanistic approach to rationality.
For terrestrial civilization, at the present stage of its evolution, the transcendental social and transcendental spirit, we believe, will remain the subject of non-scientific knowledge, since the terrestrial civilization faces more urgent problem of preserving life as such.Without a rational solution of the latter, the problems of higher forms of rationality lose meaning and sense.
Therefore, the main efforts in solving the problem of new rationality now, obviously, should be aimed at the formation of a new scientific rationality, able to explain and save the alive and life.
The task is not to question the possibility of scientific rationalism in the name of some other ideological system.It is important to formulate other requirements for rationalism, conditioned by the realities and requirements of modern society.Social practice of the end of the XXbeginning of the XXI century evidenced not so much the falsehood of scientific rationalism as the false opposition of thinking and faith, feeling.Today, a system of rationalism combining both science and morality, reason, and feeling, and humanism in its basis is required.
There is one way out, in our opinion, to unite the efforts of natural scientists and humanities scholars, theorists and practitioners to ensure the priority development of basic and applied research. After all, only such an order of thingsis normal in the conditions of society"s transition from a naturalsocial evolution to a socio-natural development, when humanity assumed responsibility for the situation not only in society, but also in its development of the environment.The principles of justice, liberal democracy, everything in society acquires its true meaning and higher rationality, if they are aimed at the good of man.
Conclusionsandpracticalrecomm endations
Conclusions.Rationalism has initiated practical and utilitarian aspirations and ambitions that became a norm for most industrialized countries, in the ideological basis of which are such components of intellectual paradigms as pragmatism, technicalism and scientism, which reduce the role of values, especially moral ones, to a minimum.
It is the classical rationality that generated the Western technological civilization with its system of values and ideological systemswhich put mankind in front of the alternative -"to be or not to be".
Humanity, which desires to institute a humane society on a scientific basis, must form a notion of science, which allows us to introduce the human factor in the criterion of scientific rationality.
Methodologically, this means the priority position of the humanistic criteria of scientific rationality in relation to others.Scientific rationality in this case loses its previous property to be self-worth, since it acquires a fundamentally new characteristic and becomes the expression of the essential forces of man, acquires human qualities. ГУМАНІСТИЧНИЙ ТИП РАЦІОНАЛЬНОСТІ ЯК ЧИННИК ФОРМУВАННЯ КОЕВОЛЮЦІЙНО-ІННОВАЦІЙНОЇ СТРАТЕГІЇ СТАЛОГО РОЗВИТКУ ЛЮДСТВА Анотація. Актуальність дослідження полягає в тому, що сучасна раціональність як значне досягнення цивілізації стає водночас і реальною загрозою для людства. Наука, виконуючи гуманістичну місію, разом з тим дегуманізує те, на що була спрямована : систему цінностей, освіту і культуру. Набуті знання часто використовуються для знищення довкілля і людства, а не для прогресу та добробуту. Порушення гармонії природного, соціального і духовного, недооцінка антропоцентричного виміру наукової раціональності поставили на межу буття Homo sapiens. У філософській та суспільній думці останнім часом особливої актуальності набуває проблема шляхів формування нового гуманістичного світовідношення і гуманістично орієнтованої науки, етичної раціональності. Аналіз літератури. Використані праці зарубіжних та вітчизняних
